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The following article looks at the origins of the financial policy of the CIM, giving special attention to the issue of the non-solicitation of funds. Some predecessors of Taylor used the term 'faith principle' and interpreted it to include the non-solicitation of funds. This was different from the accepted norms for the financing of mission societies, most of which were denominational and linked to wider church finances. This development was an attempt by some to combine their spirituality and their understanding of God with a return to a more apostolic method in the financing of mission. Faith in God, as Father and Provider, was the outworking of this desire to rely wholly on God for funding. We look at how this policy was carried out within the CIM. 

Issues arising from this study: 

1.
Ecclesiology. 

It can be seen that the emphasis on the faith principle was a reaction to the accepted ways of funding mission through denominations. In the light of the desire of missions for partnership with and the vital involvement of the local church, do missions need to rethink specifically how they give financial information to involved churches? What information should be given to them? When and how often? 

2.
Education. 

One factor stressed by some missions today is the missionary as educator. In their role as educators of the churches about the reality of mission, it could be argued that missions should be more intentional in describing the financial aspects of the work, which for many are still shrouded in a cloak of secrecy. How committed are missions to teaching the biblical principles of Christian stewardship in a time of rampant materialism? 

3.
Present day globalised culture is very different from the context in which Taylor formed the initial policies of the CIM. What are the equivalents of the missionary box that Taylor permitted? Today, missions have competition for attention and funds. Taylor tried to set up the CIM to avoid taking away from others. Does any of this still apply today? 

4.
Appeals for prayer for labourers and funds were seen as foundational for the CIM. Are missions today intentional in maintaining the priority of prayer as a foundation? 

The aim in this study is to look at the historical context for the development of the policy of non-solicitation within the CIM and to see to what extent they were adhered to. These foundations have set the financial parameters for the work of the CIM/OMF and have remained more or less constant throughout the history of the organisation. We will look first at the context before the rise of the faith mission era. 

The Context: From Augustus Francke to George Müller 

It is important to have a clear understanding of the historical context before the foundation of the CIM in order to see where Taylor stood in the flow of church history. Much of the background to the arrival of the Faith Missions can be traced to the continent of Europe. The Pietist A.H. Francke (1663-1727) founded the Halle orphanages and in 1699 aided students from Halle University to join the Tranquebar Mission in India. This has been seen as a bridge between a denominational and a faith mission1 in that it combined missionaries with similar theological convictions with specific principles for doing mission. They were students of Francke, whose work was characterised by faith principles2 in that he made his needs known without asking for funds for the orphanages.3 Francke’s influence went well beyond his leadership in the Pietist movement, for George Müller studied at Halle in Germany and read the biography of Francke.4 Here he learned about faith principles5 and how Francke ran his orphanages. Müller absorbed these for his orphanages in Bristol. Jenny Faulding, later to be Taylor’s second wife, was another who was inspired by reading about Francke’s life and his living by faith in God.6 Brian Stanley, the mission historian, sees Francke’s dependence on God as provider as coming from his pietistic theology, which provided the model for later faith missions and the expectation of ‘vivid answers to prayer’.7 
Another important person was A.N.Groves (1795-1853) who served as a missionary to Baghdad and later India. He was a serious student of the Bible with a determination to put into practice the lessons that he learned from it, especially in the area of a simple lifestyle. He was not only a pioneer in a different way of doing mission but was also very critical of the existing societies which lacked: ‘Church character and authority’. He preferred workers to be supported and sent by a church or churches but argued that this would still necessitate their trusting in God and might well include the possibility of being self-supported through employment.8 Klaus Fiedler sees the faith principle as developing in the non-church missions, chiefly the Brethren, who were linked with A.N.Groves.9 He was the first missionary to embark on mission without any arrangement for financial support but would in faith look to God to provide.10 
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Stanley outlines the importance of Groves to Müller and Taylor in noting the changed theology contained in Groves' pamphlet ‘Christian Devotedness’ published in 1825.11 This was a challenge to Christians to a literal reading of the Sermon on the Mount. His tract emphasised the fatherly care of God and the response to that of childlike dependence, especially for daily spiritual and temporal provision. To store up finance for the future was a lack of faith. Groves eventually went to Baghdad on this basis. This was quite different from the prevailing evangelical practice of prudence and planning in financial affairs. Stanley sees this as a major theological change in understanding the government of God that was ‘the essence of Taylor’s later spirituality’ forty years before the founding of the CIM.12 Groves was one of the first to adopt faith principles and passed them on to Henry Craik and George Müller who married Groves' sister. Müller and Craik became Brethren leaders in Bristol. Müller read A.N. Groves' biography.13 They were leaders in the Open Brethren who were influential in the formation of the CIM and provided key personnel and some of the initial financial support.14
Timothy Stunt notes the parallels between this appeal from Groves and Edward Irving's earlier appeal of 1824 to the London Missionary Society's meeting for a return to a more apostolic method of doing mission.15 Bebbington notes the importance of Edward Irving’s teaching on faith for the ‘discernment of the supernatural’.16 This emphasis on faith endured in the lives of Groves, Müller and later Taylor, outwardly expressed in trusting God for all their needs.17 Taylor had Irving's 1824 lecture reproduced in China's Millions.18 Here we see the combination of influences from Francke and the early Brethren. Taylor, who also flirted with the Brethren, was able to transfer the concept to mission when he founded the CIM in 1865, where prayer played a major part in the origin and subsequent support of the mission. This shift was noted by Müller himself when he said of the CIM: ‘The Lord is spoken to, and it is left to the state of the heart of beloved brethren and sisters in Christ who are acquainted with the CIM'.19 David Bebbington sees it as legitimate to trace Taylor’s policy to around 1830 when the desire to rely wholly on God was prominent.20 Others see this as the date that religious revival began to decline in the UK and that led to an anxiety about finance for missionary societies which eventually led to disgrace and scandal. The system was ripe for reform, as the CIM later demonstrated.21
Müller travelled with Groves in 1835 22 and records how his testimony of going to Persia 

trusting in the Lord for his temporal supplies made such an influence on him.23 When Müller 

got married he and his wife agreed to renounce a regular salary and rely on the voluntary giving of their congregation for support. Müller and Craik took the unusual step of removing the boxes 
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placed in the church for their personal support because the practice conflicted with their developing views of how the church should function as a body rather than one divided into clergy and laity. This became a vital pattern for the rest of their lives together.24 They also refused to incur debt, basing it on Romans 13:8. They were now applying their faith to everyday needs, as Müller was doing with his orphanages.25 

Müller was also well known for his emphasis on biblical instruction, which led to the foundation in 1834 of the Scriptural Knowledge Institution.26 Firstly, it aimed to show clearly that every believer should be involved in some way in the cause of Christ.27 Secondly, it was to aid missionary efforts ‘whose proceedings appear to be most according to the scriptures’.28 He was determined to follow scripture and based this work on faith principles, prayer and not going into debt. It was to be an example to the church and also highlight the hope of the return of Christ.29 Any enlargement of the work would follow secret prayer rather than expanding and then appealing to the church to pay off the debt.30
For Müller the only way to prove God’s faithfulness was to rest solely on the promises of a faithful God,31 and Psalm 81:10 became one of his life mottoes.32 This was important for Taylor. In China, Taylor and his colleague John Jones both followed Müller’s principles of never going into debt using only whatever cash they had to hand.33 When Taylor severed his association with the China Evangelization Society (CES) it was Müller who wrote and encouraged him, testifying to the fact that he had proved God’s faithfulness for twenty-seven years. He also sent him forty pounds!34 

Some see wider cultural currents at work here. Although the Romantic movement defies precise characterisation as it operated within a changing intellectual climate,35 we can identify some important influences on Taylor. Stanley highlights the way that missionary giving changed.36 In the classical missions, as Fielder calls them, there were rules, systems and methods for raising money that were backed by ideas of Christian duty rather than feelings or impulse. Missionaries like A.N. Groves put the emphasis on God as the Father of his spiritual children and moved the focus from the communal to the individual. Within the CIM, despite some exceptions, there was little emphasis on the church as a community supporting a worker and when they did, it was worth specific comment by Taylor. Taylor propelled the individualism of mission finance to a wider public as each individual depended on God for their needs. For this reason Taylor began the CIM with minimal structure in the UK for it was only to act as a conduit for funds from the individual supporters to the work. Stanley notes that this was a crucial shift in accepted patterns of fund raising maintaining that Taylor substituted a ‘miraculous theology, which placed almost 
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all its emphasis on divine provision of financial supplies’ and very little on human agents for the previously-accepted theology of systematic giving.37
Taylor reported in a letter from Hull in 1852 how a book on Müller’s life had been ‘rich to me, blessed indeed’ in strengthening his own faith. Müller considered that any Christian work in debt was not honoured by God.38 Taylor determined not to borrow money from anyone, preferring to trust in the biblical promises of Matthew 6:25-34 and Psalm 37:3-6. 39 He also picked up the usage of the title ‘Jehovah Jireh’ from Müller.40 Alvyn Austin verifies this, adding that he also got the use of 'Ebenezer' from Müller. He sees Müller as ‘the grandfather of faith missions’.41 Taylor admired Müller as a man of prayer, a wise man and a ‘thorough man of business’.42 Müller supported Taylor in his early days in China 43 and later other CIM members.44 Müller disliked the solicitation of funds by Christian organisations and the practice of honouring those who gave.45 

Finance within the CIM 
We have noted the importance of Edward Irving's 1824 lecture advocating the role of the apostolic missionary who shunned prudence in financial matters in the light of the urgency required for mission work.46 The CIM was known for its application of the faith principle to the practice of mission, and its financial policy made it famous in the USA well before Taylor’s later visits expanded the reputation of the work, as the following quote shows. 47 ‘Faith missions is a term generally applied to nondenominational and interdenominational foreign missionary agencies whose governing concept is to look to God alone for financial support’.48 We must remember that the financial aspects are but one outworking of the faith principle and it is a mistake to put all the emphasis there. Other observers of the CIM have been less mercenary, with Cook emphasising evangelistic work,49 Stanley prayer for labourers50 and McKay prayer. She writes, 'The difference between faith missions and denominational missions does not lie in the solicitation of money, but rather in the fact that the main focus of faith missions is an appeal for prayer, not money'.51 The vicar of St Jude's Mildmay observed that there was no pleading for money in the CIM, and even though the congregation would be able to offer money, the best is 
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prayer. He said, ‘the success of the work is in direct proportion to the amount of prayer bestowed upon it.’52 

These observers put the emphasis in a helpful place. The faith principle in the CIM was expressed through prayer for workers and funds and the implementation of strategy for which funds were required. 

The CIM was different in the area of fund raising. One critic of the existing system observed, 

I must now allude to the accepted machinery for raising funds, and the scientific organisation spread over GB & Ireland, making the whole transaction very secular, very formal, very business like, and very unlike spirituality. The ministers of the churches are to blame. The duty of conveying the Gospel to regions beyond should be preached systematically week by week from the Pulpit, and enjoined from the platform periodically, by accurate information of the progress of the work.53
Apart from one or two ‘faith’ ventures that we have already noted, the majority of missionary work had, until 1865, been undertaken by the denominational boards who had church funds to use for their work. A forerunner of Taylor in China, Karl Gützlaff, maintained that those who sent the missionary should send the money for their support and that this was an act of faith in itself. 54 

In the case of the CIM, we have to reckon on Taylor's early experiences as important for forming attitudes to fund raising. Others played a part in helping him to form his convictions. Broomhall notes the importance of John and Mary Jones on the development of Taylor when they arrived in Ningpo in 1856. They were sent under the auspices of the CES but fully prepared to trust God for their needs no matter where they came from. A.J.Broomhall sees that they anticipated Taylor by two years and the CIM by ten years. Moreover, their demonstration of pietistic faith put them in the same line of spiritual succession that included Francke, Groves and Müller.55 Taylor took up this mantle and developed his own personal perspective based on prayer and trust in God to supply what was needed. After resigning from the CES in 1857 Taylor committed himself to act upon the faith principle in China and not to seek financial support. Taylor recorded instances of their immediate needs being met56 and how this policy was upheld without looking for credit.57 Taylor had to account for the way in which he lived to another Christian couple when trying to get permission to marry Maria Dyer. He argued that God had supplied his needs so far and that this would still apply to their future married life.58

The formation of the CIM transferred these principles to an agency rather than an individual. He remarked, ‘It seemed a new thing, in those days, to talk about faith as a sufficient financial basis for missionary undertakings at the other end of the world’.59 It is important to note that, before the CIM was formed in 1865, Taylor had already sent out six workers to China who were 
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supported by friends at home sending unsolicited gifts.60 Now that a much larger group of workers was envisaged Taylor wrote the first of his Occasional Papers in which he stated the anticipated needs for the work ahead. He expected some contributions from this publicity but had decided never to ask for money, make collections or to issue collecting books. Missionary boxes were considered ‘unobjectionable’ and were used from the beginning. The printing of the first Occasional Paper was delayed and by the time it came out, the CIM had already received enough funds for the first party to leave for China. Not wanting to state a need that had already been supplied, Taylor incorporated a coloured insert stating that the funds were already to hand in response to prayer. 61 Taylor surmised from this incident that a greater dependence upon the power of the Holy Spirit for a deepening of the spiritual life would issue in more similar faithful giving than any emphasis on fund raising. 

This latter emphasis on the deepening of the spiritual life was a common feature of Taylor’s approach to mission. When Taylor started the CIM, one of his reasons for not appealing for funds was to esteem other existing denominational agencies and not to draw funds or workers away from them.62 His concern was to encourage donors to be dedicated in their giving and to liberate the missionaries from anxiety regarding the financial outcome of taking meetings and services. Taylor desired that: ‘The missionary is then free in spirit, occupied with God rather than men, and more eager to give than to get’.63 Against the usual practice of the time, Taylor did not permit the taking of collections at his meetings. He was concerned that giving should not be an emotional, instant response but something that came from a considered response to what had been heard.64 Stanley points out that the CIM had none of the usual structures of mission agencies around the country for raising funds.65 The CIM did actually hold annual meetings, often at Mildmay Hall, but they were not primarily for fund raising purposes and no collections were taken. It was clear that for many, appeals for funds were at that time the only known way of obtaining money.66 

The principle of non-solicitation did not prevent Taylor from teaching the responsibilities of Christian stewardship as a biblical principle. He approved of churches that supported their workers like Mr Bartchet.67 There was also development in the policy of non-solicitation of funds. McKay sees that Taylor’s recollection of how the CIM began was 'rather idealised'.68 She notes that the early editions of the book China’s Spiritual Need and Claims carried this extract:

For the carrying on of the work...a yearly expenditure of about 5,600 (pounds) would be needed. And for outfits and passage money, considerable additional expense may be anticipated...We have mentioned that the church of which our brother Mr Bartchet is a member has felt it to be its privilege to minister to his support. Other churches may doubtless be found able and willing to maintain a single or a married evangelist. And private individuals may be led to take a similar course.69
------------------------
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This reference demands that we look at what was actually written or said about non-solicitation. It is important to have an overview of what actually happened within the CIM. We have seen that there was a desire to return to a more apostolic way of doing mission which was intended to model the doctrines that were later taught. Taylor wrote, 'If our hearts are right we may count upon the Holy Spirit’s working through us to bring others into a deeper fellowship with God – the way the work began at Pentecost. We do not need to say much about the CIM. Let people see God working, let God be glorified, let believers be made holier, happier, brought nearer to him, and they will not need to be asked for help'.70 The CIM was to be an object lesson and Müller acknowledged this. 'The great object of the mission is the glory of God and even this record of waiting on the Lord for the necessary means, without pressing upon any one to help, is in itself, in these days of scepticism, a matter of great importance to the church of Christ at large'.71 

Despite this, over the years a number of specific financial needs were mentioned by the CIM. Money would often come in for special projects but there was not sufficient for the general day to day running of the work. This vexed Taylor and he struggled with the issue of educating the church in the area of giving without giving the appearance of asking for funds.72
SOLICITATION 

We can analyse solicitation into the following areas. Firstly, direct appeals. There was an appeal for the CIM to be able to buy the premises in Pyrland Road, London in 1876.73 Taylor wrote of the need for an immediate outlay of £1,000 of which one fourth had already been found. Broomhall acknowledges that this was 'unusual' but it illustrated that the understanding of non-solicitation was slow to develop within the mission but the words were quite clear. 'We trust God will incline the hearts of his people to send special contributions for this'. This was followed up with a report remarking that Pyrland Road was bought with 'special contributions' but that there remained on each house a mortgage of £500. 'These mortgages we would be glad to remove but can only do so as the special contributions to the Mission Premises Fund may enable us'. 

Broomhall excuses such statements arguing that they came in the context of the Anniversary address which was similar to a report to shareholders in the business world and therefore more easily justified.74
In the early days of the mission, the expenses needed were outlined clearly in communications and it was also clearly stated that Taylor himself did not use any of the funds that were sent in for the mission.75 This degree of reference to financial need was seen to be a violation of the non-solicitation rule and was later dropped.76
A few years later we find Taylor asking for the larger premises required in London for the prayer meeting and for suitable premises in Shanghai.77 Due to the price of land in Shanghai 
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it was thought prudent to buy the property and £1,000 would fit the bill.78 The prayer meeting room in London would need £300 for the extension. It was reported that in this matter no-one had been asked for a penny except for God, but it was also mentioned publicly in the magazine. 

Secondly, there were indirect appeals. Early on he gave information about how the financial system worked and how wise use of the finances can gain interest for the work.79 Taylor was keen to insist that, although the work had changed and expanded, ‘We shall seek pecuniary aid from God by prayer, as heretofore’.80 When he accounted for the money given, Taylor mentioned that this money was entirely made up of unsolicited donations. However, the report must act as a spur to prayer for there is not enough for the next party to leave for China. Taylor concluded on analysis of the figures, ‘Truly there is a living God, and He is the hearer and answerer of prayer’.81 

Sometimes the income was low and Taylor explained how exchange rates in China were against them. Local people helped them with gifts but often they had funds for restricted special projects but insufficient funds for general running expenses.82 Occasionally addresses were given for where contributions might be sent.83
The CIM expanded quite rapidly and there was always a need for finance. Taylor gave frequent reports of the finances, almost to the point that some have considered him to be obsessed with money. It is important to see the link between the frequent mention of money and the connection to Taylor's theology. Once a CIM member who had heard that they were under-supported wrote that having under-supported members is a reproach to God. 'I cannot but see in it a reproach upon the loving, faithful one in whom we trust'.84 This shows that the frequent reference to finance was seen as an issue of the knowledge of God. 

There were times when Taylor, reflecting on the year ahead, informed his readers that expenses were expected to double85 and that would mean looking to God for fresh supplies. God was blessing the work but that meant that they had to ask him for more money and this was a necessity that the readers also shared. He mentioned a gift received for £3,000 and how much easier was the administration when gifts were large but added that small gifts are valued as well. 

There was plenty of testimony to God fitting the supply to the needs. Taylor once departed from ordinary procedure when he mentioned the donor of a gift, naming Mr Berger. This was one of a number of cheques that came in and Taylor said: 'God in this matter of funds, is giving us signs that He is working with us, that this work is pleasing to Him and that therefore he is prospering us'.86
There was also a description of the pension scheme that came in. It was clear that this was not a part of the work in China but intended for the benefit of the workers there. 
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Missionaries were meant to continue on the same basis when they retired, but a donation of £4,000 for 'worn out workers' (sic) was given and Taylor hoped that others would see and support this need to provide independently of the current income of the mission and would add to the fund.87
Then there were reports of how in times of trial money had come in from within China rather than from England.88 Another time when finance was prominent was at the anniversary meetings of the CIM. In July 1893 it was reported that income from England had decreased and although there had been a slight increase in the income from within China, the big increase in workers meant a very real lessening of support for them. England had not risen to meet the needs of these new workers.89 At the same meeting the need for new premises in London was outlined and the need stated for 'special contributions' that would not be diverted from the general fund. This was followed up with a report about a gift that arrived in direct response to what had been written the previous month and an exhortation for Taylor to press on with teaching about the need for giving to the churches. This was a Christian grace seldom taught.90 There was also an appeal to help in selling items that had been bequested to the mission91as well as the publication of a bequest form, without comment, in the magazine.92 The old missionary boxes were called in and new ones issued.93 

From time to time others would mention in editorials that there was a pressing need for an increase in regular income after a negative exchange rate adjustment. Once an estimate for a new building was hit by new taxes and dropping exchange rates which had become a source of embarrassment, for more funds were now needed than had been budgeted for.94 A similar situation led to an appeal that was couched in partnership terms 'and as you are partners in this work it is right that you should know our position'.95
In this area it would be right to include the reports of the many answers to prayer in the area of finance that have been well recorded in the history of the CIM. Once, under the heading 'Cheerful Giving', extracts from the unsolicited letters of donors were collated with some editorial comment.96
Thirdly, there were informational appeals. On the opening page of the Occasional Paper in June 1870 there were adverts for various publications and missionary boxes available free of charge. There was also advice for sending cheques, post office orders, stamps and how to send money to Mr Taylor and not the mission. On the cover of the Occasional Paper April 72 edition there is notification of a change of address and also 'post office orders to be made payable to Mr Taylor'. 

Fourthly, there were appeals for others. Broomhall notes that whilst Taylor relied solely on God for his own needs, he saw no inconsistency in collecting funds for others. Presumably this is the
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reason that Taylor was happy for the readers of The Christian magazine to give money to the CIM. There are records of donations in 1896 from this source and it has been suggested that this willingness to forward donations was an effective appeal on behalf of the mission, which was acceptable.97 Taylor advertised a home for children for those working in China which was set up independent of the CIM and our friends 'are open to receive contributions which it is trusted may prove adequate in its support. The Council will give grants towards it from time to time as needed.’98 Taylor often encouraged people to give to the Bible Societies.99
Fifthly, those who supported themselves or projects get special mention. It was noted that CIM member Mr Judd had taken the expenses of the boys’ school to himself rather than the mission.100 Mr Pigott, who supported himself and who also helped in sending others, was commended.101 A Church at Fung-hwa was cited for providing rent money for premises while the teachers and children of a Sunday school in West London provide the support for the local Chinese worker.102 

When Taylor and Maria thought over a particular work for females in Chin-kiang they did not want to use mission funds, given for the inland, for such a venture. Taylor asked God for the funds for this project. Many knew that Taylor did not take from General fund and that he was able to contribute from the overflow. He soon received £100 from a relative requesting it not to be used for the mission. It was the largest sum he’d ever received and a site was looked for and the contributions came in and ‘only ceased when I had sufficient’.103 

Finally, there was never any problem in communicating with the members of the CIM about finance. Taylor believed that Mt 6:33-34 was crucial in understanding the attitude of the CIM towards finances. It was a promise to rest upon, for without this faith it was better not to go to China at all as the CIM offered no salary or any guarantees about income. It united CIM members on the full inspiration of God’s word104 for they depended on God for daily necessities. This was never theoretical for Taylor. It dominated his outlook and attitude. This text was inextricably linked to the practice of prayer based on Matthew 6:6. At the same time, within the mission, information was given about the financial need but the CIM members were exhorted to ‘let no hint of our circumstances be given outside’.105 Taylor advised Mr Berger in a letter that he saw no objection to him mentioning the state of the funds when he wrote to members of the CIM.106 In his correspondence with members of the mission Taylor would mention the situation of the funds within the mission, for prayer.107 He once wrote, ‘that with the current income of the Mission we have nothing to do, but with God we have everything to do’.108 We should also not give the impression that this principle was easily accepted or indeed acted upon. 
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There were critics of the non-solicitation of funds policy,109 and there was misunderstanding within the mission over finance. 

This variety in the area of fund raising has led some to conclude that the CIM was a modified faith mission. McKay asserts that in the 1890s Taylor was forced to wait for money until he could send workers, which was not strictly what a Faith Mission was about. This observation is supported by a minute of the London Council of the CIM which says, 


It was agreed that all accepted candidates should be told clearly that they must not count on going out at any definite time, that the state of funds must largely decide it, each to make special prayer for the supply of his own expenses.110
She eventually concluded that there was no attempt to solicit money after the early years and that appeals to the public and the CIM members were for prayer for the financial needs of the work. Any hardship over income was seen as an opportunity for spiritual blessing and that the CIM had its share of financial hardship, though this is not reflected to any extent in the popular histories, rather being kept internally and in letters.111 This was in a time when many denominational agencies had significant financial deficits.112
M. Broomhall provides a short summary of the ‘Facts About Finance’ in his jubilee edition of the history of the CIM and wrote in 1915:113

That a Mission, now with over nine hundred missionaries and eleven hundred paid Chinese helpers, should have been sustained and provided for, for over forty years, without any public collections or solicitations of funds, but solely through the faithfulness of God, to whom all needs have been made known through prayer, is a fact full of significance.114
We have seen that this analysis with a few qualifications is a reasonable summary of the financial policy of the CIM. 

Chris Wigram,

Sevenoaks, June 2004 
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